Abstract: This paper examines a writing of the late William Montgomery Watt's (1909Watt's ( -2006 
Introduction
According to the late Eric J. Sharpe 1 (1933 -2000) and Ninian Smart 2 (1927 -2001 , the history of the study of religions has begun as early as man initially questioned on religion in an attempt to understand its various aspects, especially through the use of other intellectual disciplines. Whilst, Jacques Waardenburg (born 1930) suggests that the study of religion "includes all studies concerned with religious data, their observation, ascertainment, description, explanation, analysis, understanding, [and] interpretation."
1
In brief, this questioning on religious issues can be divided into two main forms, specifically insider's or outsider's question on religious issues. Insider's study of religions is an attempt to understand the various aspects of one's own religion and this is most common form of study from the outsider's study of religions. The insider's study of religion mainly undertaken within each religion for the purpose of maintaining religious understanding among its believers and practitioners. Whereas the outsider's study of religions is vice-versa or an attempt to understand the various aspects of other people's religion. 2 It has been a great controversy in the study of religions ever since, to debate on this issue of the inside or outside view of religions.
3 In addition, it is also debatable, whether a religion promotes the study of other religions. Could there be any reasons for a particular religion to promote or to prohibit the study of the other religions from its own?
In the year 1991, William Montgomery Watt (1909 Watt ( -2006 ) published his monumental work titled: Muslim-Christian Encounters: Perceptions and Misperceptions. In a section of this work titled Islamic Self-Sufficiency, Watt remarks an important claim that Muslims have shown no interest in studying doctrines of other religions. Nevertheless, many international scholars; be them from the east and west, Muslims or non-Muslims; recognize Muslim scholarship in the study of other religions. In sum, comparative study of religions is regarded as one of the great contributions of Muslim's civilization to mankind's intellectual progress. This article unravels this issue and analyzes this claim by listing samples of Muslim works in the comparative religion and proposing an alternative categorization or taxonomy with regards to Muslim heritage in the study of other religions.
Watt and his claim of Islamic Self-Sufficiency
Watt who was an Emeritus Professor of Arabic and Islamic Studies at the University of Edinburgh, Scotland, was called the 'Last Orientalist' by the Muslim Press.
1 He was highly celebrated in the field of study of the Orient; particularly in the Islamic studies due to his prolific writings and lectures on themes such as Islamic creed, Prophet Muhammad PBUH, Islamic history, al-Ghazālī (d. 1111) and Christian-Muslim relations. His early interests on Arab and Islam were ignited from his religious discussions and debates with K.A. Mannan, his Pakistani Ahmadi neighbour in 1930's. 2 Watt completed his Ph.D. dissertation on the concept of free will and predestination in early Islam under the supervision of Richard Bell (1876 Bell ( -1952 , a renowned Western scholar in the study of Qur'an and its translation. In 1964, he accepted the chair of Professor of Arabic and Islamic Studies of Edinburgh University from which he retired in 1979.
3
The Islamic influence on Watt's understanding of Christianity could be seen in his discussion of the doctrine of Trinity and the 99 names of Allah (al-Asmā' al-ḥusnā) . These beautiful names of Allah were not only understood as attributes, but also 'persona' (in Latin means mask or face) for God. "He formulated the view that a truer Islam (1948) , The faith and practice of al-Ghazālī (1953 ), Muhammad at Mecca (1953 ), Muhammad at Medina (1956 ), Muhammad: Prophet and Statesman (1961 ), Islamic Philosophy and Theology (1987 ), Islamic Political Thought (1998 In other words, why would a religion, which does not need to source from other religions to understand itself promotes the study of other religions such as Christianity, Judaism, Zoroastrianism, Sabeanism, Magianism and many more? Notwithstanding of his claim, Watt continued his statement of Muslim disinterest and prevention from studying other religion by saying that there were exception of one or two works of comparative religions in the medieval times. And this is followed by Watt's remark that the beginning of the study of (Kuala Lumpur: Dewan Bahasa dan Pustaka,1991); Muḥammad al-Ghazālī, Laysa Min al-Islām. (Cairo: Dār al-Shurūq, 1998), 56 -65. comparative religions in the Islamic universities was only in the last couple decades.
Watt also explains seven supporting events in the Islamic history to establish his claim of Islamic self-sufficiency that resorted to the disinterest of comparative religions by Muslims. They are:
1. Edward Gibbon's (1737 Gibbon's ( -1794 history of the Roman Empire, where it was cited that during Alexandria conquest, Umar had ordered for the books in the Alexandria Library, which contradict the Qur'an to be destroyed. Gibbon remarks his denial of the narrative on c Umar's order for the books in the Alexandria Library to be destroyed, where Gibbon commented: "the rigid sentence of Omar is repugnant to the sound and orthodox precepts of the Mahometan casuists: they expressly declare, that the religious books of the Jews and Christians, which are acquired by the right of war, should never be committed to the flames; and that the works of profane science, historians or poets, physicians or philosopher's, may be lawfully applied to the use of the faithful." 2 With this note, it is unacceptable for anyone to claim that Islamic self-sufficiency entails Muslims disinterest of the study of other religions. In the next three subsequent parts, this article elaborates Muslim contributions in the comparative study of religions, which are not only restricted qua purposive religious study, but also through the study of tafsīr, ḥadīth, fiqh, 'aqīdah and many more nonpurposive treatises.
What went wrong in Watt's claim was that he had mistakenly linked between the (1) first premise of Islamic self-sufficiency, to the (2) second premise of the official religious scholars of Islam who have constantly tried to prevent ordinary Muslims from gaining any knowledge of false or heretical doctrines, to the (3) conclusion of Muslim disinterest in the comparative study of religion. This is evident at the end of the section, where Watt notes as follows:
Throughout the centuries the ulema have used their authority to prevent the dissemination of all heretical or non-Islamic views, and indeed of whatever deviated from their own teaching and from the self-image as they conceived it. The suppression or squeezing out of undesirable views has been carried out by methods not unlike those of western totalitarianism. In some Islamic countries at the present time it is virtually impossible for Muslim intellectuals to publish anything at variance with the dominant fundamentalism or traditionalism.
1
Watt is actually supposed to differentiate and distinguish between both contexts in the Muslim scholarship, namely first, the prevention of dissemination of heretical or non-Islamic views and secondly, the academic or intellectual study of other religions. Prevention or prohibition of widespread of heretical or non-Islamic views by the scholars of Islam are best understood as sadd al-dharā'i c or blocking the bad means, especially among the public and ordinary Muslims. This is beautifully described by al-Ghazālī:
2 "the same as a child is protected from the riverside, fear for him or her from drowning in the river." Nevertheless, this does not mean that the study of other religions is totally prohibited. Al-Isfarāyīnī (d. 1028) exemplifies this in a poetical:
3 "I know (or learn) the wrong teachings not for the sake of it (or to apply it) but for protection, one who does not know (or learn) the wrong teachings might just involve with it." In addition, to study other religions is also to get to know others faith and religious practices, which also culminated as cultures and traditions. In Sūrah al-Ḥujurāt, 49: verse 13, Allah the Most High says: O you men! surely We have created you of a male and a female, and made you tribes and families that you may know each other; surely the most honorable of you with Allah is the one among you most careful (of his duty); surely Allah is Knowing, Aware.
In a sense, it seems that Watt used circumstantial evidences 4 here to conclude that Islamic self-sufficiency, which disfavours the study of other religions merely from the previous seven justifications. What Watt should really be doing was to properly discern and deeply investigate the raison d'etre of these seven examples and to be compared with the other stands in the Muslim scholarship. It is of utmost pertinence for any scholars to avoid from making any sweeping judgments, which could result to the fallacy of hasty generalization and weak conclusion.
Nevertheless, this does not mean that the intellectual condition of the Muslim scholarship in the comparative study of religions is always perfect and beyond criticism. As previously mentioned, this article purports to answer Watt's claim that Islamic self-sufficiency leads to Muslims have shown no interest in studying the doctrines of other religions. It could be stressed here that the study of other religions in Islam began simultaneously with the general development of Muslim scholarship. These important points on the development and works of Muslim scholarship in the comparative study of religions are further justified and explored in the next discussion.
Scholarly Acknowledgments on the Muslim scholarship in the Comparative Study of Religions
Many international scholars; be them from the east and west, Muslims or non-Muslims; recognized Muslim scholarship in the comparative study of religions or the study of other religions. According to the late Ahmad Shalaby (1915 Shalaby ( -2000 , the Muslims were the earliest to contribute the intellectual development in this discipline for many other non-Islamic religions denied and condemned the existence of other religions. 2 Unfortunately, many of these early works were only noted in the pages of historical books of manāqib, ṭabaqāt and tārīkh; whereby only a few of them managed to survive to the present day for academic reference and analysis. In sum, comparative study of religions is regarded as one of the great contributions of Muslim's civilization to mankind's intellectual progress. This is due to the nature of this study, which recognizes and calls for the understanding of the pluralistic nature of human faith. The religion of God is one, but the religion of humankind is multiple in number. 6 This recognition and calling for the understanding of the various kinds of human religions are enshrined in the Holy Qur'ān. Muslims learn this fact from the Quran and in the passage of time; many prominent religious scholars emerged as scholars of the study of other religions.
In order to illustrate the richness of Muslim scholarship in the study of other religions, the next discussion provides the categorization or taxonomy for the Muslim heritage in the study of other religions into two main categories, namely purposive and non-purposive. This categorization or taxonomy can guide the contemporary and future researchers to the great bulk of Muslim heritage in the study of other religions. In this case, purposive category refers to the opuses and writings of the Muslim scholarship in the study of other religions, which their main and primary purpose of creation is for the study of religion/s. Conversely, non-purposive category refers to the rest and remaining works of the Muslim scholarship in the study of other religions, which the study of religion/s is undertaken not as the main reason of its creation. This categorization or taxonomy opens a new vista and paradigm at looking into the heritage of Muslim scholarship in the study of religions. 
The Purposiveness of Muslim Scholarship in the Comparative Study of Religions
The purposive sources here refer to the study of religions that are undertaken as the main or primary reason of their creation. They are also known as the focused, systematic and direct treatises on other religions. They are the works that are intentionally produced and devoted towards studying other religions. Muslim scholars already produced the purposive treatises on other religions since eighth or ninth century. However, this does not dispute the fact that Muslims already engaged in the study of other religions, in various situations and approaches, as early as in the time of Prophet Muhammad PBUH and his Companions. Some of these facts were already analyzed by Kamar Oniah in her Early 
Muslim Scholarship in Religionswissenschaft.
1 Many approaches and styles are found in these purposive treatises. Some of them are descriptive in nature. Some are disputative, polemical and apologetic, which involve defending, refuting, and extensive criticism. While some others are analytical, involving serious studies of certain aspects of other religions. The treatises produced by Muslim scholars on other religions are not necessarily limited only to one particular style, for some of them employ different or mixed styles and approaches. This section discusses three main categories of purposive treatises: the descriptive, the disputative and the analytical treatises.
The Descriptive
The descriptive treatises of Muslim the study of other religions refer to such treatises, which are intentionally devoted and focused on other religions using descriptive method, devoid of refutation and criticism. The main objective of descriptive treatises is to offer general introduction and description about other religions. In the modern time, this kind of treatises can be found in the textbooks on comparative religions. Some of them offer introduction and description of various religions, while some other only focus on one particular religion. Among the best example for this first category is al-Shahrastānī's al-Milal Wa al-Niḥal.
The Disputative
The disputative treatises of Muslim the study of other religions refer to such treatises, which are intentionally written for disputative purpose. These treatises are prepared either to defend Islamic teachings or to refute teachings of other religions. Hence, these kinds of treatises could be either apologetic or polemical in nature. In early Muslim the study of other religions, disputative treatises are obvious as the al-Radd (Refutation) treatises. These kinds of al-Radd treatises are intentionally devoted to refute or criticize some aspects of other religions. Among favoured aspects of other religions that are criticized and refuted by the early al-Radd treatises are theological (especially those related to the concept of God, particularly in Christianity) and scriptural aspects (e.g., looking for discrepancies, contradiction and faulty data).
1 Example for early Muslim disputative treatises are al-Radd c ala al-Naṣārā by Abu c Īsā al-Warrāq (d. 994), Kitab al-Fiṣal Fī al-Milal wa al-Ahwā' wa alNiḥal by Ibn Ḥazm, and al-Jawāb al-Ṣaḥīḥ Li Man Baddala al-Dīn alMasīḥ by Ibn Taimiyyah (d.1328) .
The Analytical
The analytical treatises of Muslim the study of other religions refer to such treatises, which offer deep analysis of certain aspects of other religions. There will be refutation and debates in the analytical treatises, but they are academic in nature. In fact, the authors of the analytical treatises make serious and objective studies of relevant aspects of religions. Although there will be no extensive personal criticism as found in disputative treatises, some critical analysis based on objective and academic approach are still offered by certain analytical treatises. In some cases, the analytical treatises offer certain contributions, either on the theoretical or practical aspects of religions, or even on both of them. For example, there are cases where the analytical-purposive treatises offer suggestions for the improvement of certain specific aspects of religion/s. Some of them even able to formulate or systematize certain practical ways, theories, methodologies, or principles related to the study of other religions. Examples of the analytical-purposive works are too extensive to mention here. Most of academic journal articles, theses, or dissertations on different aspects of other religions fall under this category. The book entitled Christian Ethics by the late Ismail Raji alFaruqi (1921 -1986 ) is among the best examples that offers various aspects of the analytical treatises mentioned here.
2

The Non-Purposiveness in the Comparative Study of Religions
The non-purposive works of the Muslim scholarship in the study of other religions here refer to the study of religions, which is undertaken not as the main or primary reason of its creation. For instance, the main or primary reason for one's work could be for historical activity or sociological research. However, within one's records of historical activity or sociological research, one has included the study on religions within this specific work. Even though the reason for the study on religions has not been in primacy, it is believed that many works and writings on Muslim scholarship in the study of other religions could be referred to within this second categorization or taxonomy. In brief, this is due to the many divisions of knowledge involved with the works in this second category, rather than the first one. As highlighted previously at the introduction, in the definition of study of religion by Smart and Waardenburg, the study of religion is an attempt to understand the various aspects of religion and includes all studies concerned with religious data. Hence, these religious aspects and data can be derived largely from the non-purposiveness of Muslim scholarship in the study of other religions.
The Non-purposiveness Categorization can be divided into eight groups: 1) Quranic Exegeses (Tafāsīr al-Qur'ān), 2) Ḥadīth Commentaries (Shurūh al-Ahādīth), 3) Historical Texts (al-Tawārīkh), 4) Islamic Jurisprudence (al-Fiqh), 5) Islamic Creed and Sects ('Aqīdah wa Firaq), 6) Travelogues (al-Riḥlāt), 7) Early Social Science, 8) Sufism (al-Taṣawwuf). Many benefits could be gained from acknowledging this categorization or taxonomy for the Muslim heritage in the study of other religions. This is epistemologically evident from learning a wisdom from George Sarton (1884-1956), a renowned American philosopher and historian of science, where he exemplifies:
As every trained scholar knows (and superficial bibliographers forget), some of the best information on any subject is likely to be found in books devoted to large subjects or even to other subjects. For example, valuable information on Ibn Sina might be tucked in a general history of Islam or hidden in a medical journal or a metaphysical treatise. 
Conclusion
As a conclusion, Watt was not supposed to speculate that Islamic self-sufficiency means that there is no Muslim scholarship in the comparative study of religions. This is due to the historical facts and truths of Muslim contributions to this particular discipline of study, which begun not in the last couple of decades as in Watt's claim, but from the earliest days of Islam.
It seems that Watt used circumstantial evidences for his seven examples in the Muslim-Christian Encounters: Perceptions and Misperceptions to conclude Islamic self-sufficiency that disfavours the study of other religions. What Watt should really be doing was to properly discern and deeply investigate the raison d'etre of these seven examples and to compare them with the other stands in the Muslim scholarship. It is of utmost pertinence for any scholar to avoid from making any sweeping judgments, which could result to the fallacy of hasty generalization and weak conclusion.
It is evident that many early Muslim scholars mastered different disciplines of knowledge and some of them were familiar with or addressed other religion/s in their works. Their contributions were not limited to certain discipline/s in which they are widely celebrated, but many of them also addressed issues related to interreligious or of other religions. Due to that, their contributions on religion/s can be traced on different disciplines and places. In the same manner, reference to religion should not only be limited to the focused, systematic and direct treatises on other religions, which called as purposive sources, but should also be made to many other non-purposive sources, which are rich with fresh information on the non-Muslim religion/s. Therefore, this categorization or taxonomy charts the mapping of possible references for any prospective readings, researches and new findings. This categorization or taxonomy can assist one's reading towards deeper understanding on issues in Muslim scholarship in the study of other religions. Likewise, this categorization or taxonomy can also help one's research or study on the opinion of any Muslim scholars in the field of comparative religion, with no negative view that Islamic self-sufficiency entails that there is no Muslim scholarship in the comparative study of religions.
